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Stone, Naomi. Love is the Peak of all Suffering 

Rolheiser, Fr. Ron. Gethsemane A Liminal Space 

Monastery Sunday Homilies  

Palm Sunday of the Lord’s Passion   Fr. Beck’s column on April 5, 2009 

So we have come to the end of Lent, to the commemoration of the central mystery of Christianity, the death and resurrection of Christ. 

Understandably, the liturgies of the week are crowded with scripture readings.  

 This Sunday is aptly titled, since it includes both the Procession of Palms and the Passion Account, taking place later in this last 

week of Jesus’ life. And each has its Gospel reading. The triumphal entry of Jesus into Jerusalem brings his ministry to an end in this 

final week. Somewhere between this event and the Passion account, to be heard in short order, something drastic has happened to 

change the mood entirely. Hosannas give way to “Crucify him!”  

The missing episode is the cleansing of the temple. In Mark’s Gospel it occurs on the next day, suggesting planning. Mark reports 

that is was this action that prompted the officials to begin planning for his arrest (Mk 11:18). The Passion itself covers two of the 

sixteen chapters of this Gospel. A choral reading is customary, to dramatize the story.  

One pattern in Mark’s Passion that has always moved me has to do with the Greek word, paradidomi. Literally it translates “hand 

over,” but when it is connected with Judas, it is frequently rendered “betray.” We first encounter the word at Mk 14:10-11, when Judas 

meets with the Council to plan the deliverance of Jesus. At this point the two sides have become like opposite camps, with Jesus and 

his followers staying at the village of Bethany on the Mount of Olives, and his opponents situated across the Kedron valley, in 

Jerusalem with its Temple.   

Judas makes the first move, in his betrayal at the Garden arrest of Jesus. Judas hands Jesus over from his own group of followers 

to those who had come to arrest Jesus (Mk 14:44-46). His followers disappear from the Gospel at this point, eager to make themselves 

scarce. All, that is, but Peter, who stays around long enough to regret his behavior. Jesus is in considerable jeopardy at this point, since 

he has been abandoned to the hands of those who have decided to have him executed.  

After the meeting in the high priest’s house, where Peter in the outer courtyard adds his own ignominy to the occasion, the 

Council takes Jesus to Pilate, the Roman governor of Judea, and they hand him over (Mk 15:1). Now Jesus’ danger increases, since 

Pilate, unlike the Jewish Council, has the authority to command his death. After Pilate’s little charade with Barabbas, he hands Jesus 

over to the soldiers (15:10). At this point, Jesus is in the greatest peril, since the soldiers have as their job description the crucifixion of 

rebels and thieves.  

On the cross Jesus calls out the opening verses of Psalm 22: “My God, My God, why have you abandoned me?” If we know that this 

psalm ends on a positive note, we might be tempted to jump ahead and think Easter thoughts while we’re still at Golgotha. But  

let’s pause and understand the suffering that Jesus knows at this moment. He outcry of abandonment reflects his commission to 

inaugurate the kingdom, to call and gather disciples, to bring healing and solace to the population. Where are his disciples? And where 

is God? Beyond the physical pain is the torture of isolation and abandonment. He is far away from home.  

  In this Gospel, when Joseph of Arimathea goes to Pilate, to retrieve the body of Jesus, each step of this pattern is retraced. Pilate 

goes to the centurion in charge of the soldiers, who reports back to Pilate, who then grants Joseph permission. The distance of Jesus’ 

desolation is finally annulled. It is time for Easter.  

For reflection: What isolation have I known that allows me to identify with the suffering of the Passion 

 

 

ENTERING THE SCENE: 

We start out with arms raised in praise and hearts full of hope that finally this one will be the one we long for.  We project all those 

longings on a humble man riding on a donkey. Maybe God will deliver us like he did so long ago when he brought down the walls of 

Jericho. Meanwhile, back at the palace Herod is on high alert. The religious authorities are huddled in the temple plotting and 

planning. It is too late to turn back now so let us follow this drama where it leads. Try to imagine yourself somewhere in the crowd 

waving palms and singing hosannas.  

 

DISCUSSION QUESTION: 

The crowds surged upon Jerusalem with high expectations. What are you hopes and dreams for this Palm/Passion Sunday?  

 

PRAYER: 

Lord you excite a passion for living in me once again. I hardly can imagine what will come next but I know that follow you I must. 

You will go the whole route that loving requires. Help me as I try this holy week to hang in there with you. Amen.  

http://www.theark1.com/
http://newoma.wordpress.com/2008/05/20/love-is-the-peak-of-all-suffering/
http://ronrolheiser.com/gethsemane-as-liminal-space/#.UxoprsuYacw
http://newmelleray.org/Homily_Library
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DUE TO THE EXTRAORDINARY LENGTH OF THIS WEEKS TEXT I AM DIVIATING FROM THE NORMAL FORMAT FOR 

THIS GUIDE: I INVITE YOU TO TAKE SOME QUIET TIME WITH THE PICTURES THAT FOLLOW. 

 

 
(CHRIST BEFORE PILATE, is from the Vatican Collection. It was painted by Pietro Lorenzetti (Siena c. 1280-1348). It is 

tempera on panel.  
The Vatican Collections: The Papacy and Art. NY. Harry N. Abrams, Inc. Pub. 1982. Page 138.  www.vatican.va) 

 

John Shea tells it like this: 

Astride a borrowed donkey / whose hooves trampled the royal palms / and cheered by the poor 

who have no voice / and rocks that have recently learned to shout, / Jesus arrived at the feast of a 

liberation long gone / with the hope of a liberation yet to come. / The Son / whose hands never left 

the plow / and who pushed past fields of the dead / burying their own / moved with the anger of a 

long lost heir / into the traffic of the temple. / The priest of the whip and the dream / shouted over 

the clatter of coins / at the fleeing priests of smoke and magic. / "not for the people, but for you! / 

Not for the law, but for you! / Not for the faith, but for you!/ Not for the children, but for you! / I 

must die!" 

 

So Annas whispered in the ear of Caiaphas / and Caisphas whispered in the ear of Herod / and 

Herod whispered in the ear of Pilate / and the thin man hunted the midnight streets / till he found 

him awake in the garden of sleep / and whispered in the ear of Jesus / who screamed at the night. / 

"Send twelve legions of angels / and I will crush them." /But the voice was not his own. / It had no 

ring to it, / like someone had ripped / the tongue from a great bell. / Jesus prayed again, / "Your 

will is my blood. / Your wish is my breath." /And the music of the water returned / and with it the 

name the Jordan gave him. 

 

Then a tree without leaves / and nails against the carpenter / and cracked lips of gall /and the thin man turned legion, / his voice 

splintered into a 1000 thorns, / each one piercing the darkness of noon. / "If you are the son of God, / climb down from that cross; /and 

dance in the temple air / or bake rocks into bread / or step on the neck of the world / or escape into the desert / and starve yourself into 

heaven." / But Jesus held fast / to the life he was losing. / It was the centurion of many crucifixions / who saw in the man of the edge 

of the world / the Son of the God of everlasting embrace. / "Truly, this was the Son of Love. / then he ran a lance into the side / of the 

man who would not come down. / The blood of Jesus and the water of the Jordan / flowed as one stream down the cross, / soaking 

through the earth / with the determination of a journey, / carrying the Son / to the unmoving center of the universe. Pages 197-199. 
Shea, John. Stories of Faith. Chicago. Thomas More Press. 1980,  

 

 

 

 

 

 

 

 

 
PARTITION OF CHRIST’S ROBES:  Athens , Byzantine Museum 

Taylor, John.  Icon Painting.NY. Mayflower Books.1979. Page 74. 

 

 

 

An Ossuary (bone box) thought to contain the remains of  

Simon of Cyrene was part of a massive exhibit from 

Israel last year that toured 3 major US cities. .Biblical 

Archaeology Review- 3-4/07 Pg. 20. 

 

 

http://www.amazon.com/exec/obidos/ASIN/0883471124/theark/
http://images.ask.com/fr?q=Simon+of+Cyrene&desturi=http://www.catholic-forum.com/saints/gallery05.htm&fm=i&ac=24&ftURI=http://images.ask.com/fr?q=Simon+of+Cyrene&desturi=http%253A%252F%252Fwww.catholic-forum.com%252Fsaints%25


 

3 

 

Jesus was condemned by the Roman authorities for crimes against Rome, not by the 

Sanhedrin (Jewish council) for violating Jewish law. The Romans used crucifixion to 

maintain peace and order and punish rebellious provincials for incitement to rebellion and 

acts of treason. Although victims of crucifixion were sometimes left on their crosses for 

days, this was not usually the case? According to the Gospel accounts, Pontius Pilate 

approved Joseph of Arimathea's request to remove Jesus' body from the cross for burial. 

Presumably Joseph had to make this special request because he wanted to ensure that 

Jesus received a proper burial before the beginning of the Sabbath.   Magness, Jodi. What Did 

Jesus’ Tomb Look Like? Biblical Archaeology Review. 1-2/06 
 

Dt. 21: 22-23: If a man guilty of a capital offense is put to death and his corpse hung on a tree, it shall not remain on the tree 

overnight. You shall bury it the same day; otherwise, since God’s curse rests on him who hangs on a tree, you will defile the land 

which the Lord, your God is giving you as an inheritance. When Christianity takes its place in the movement towards the development 

of world-wide community it will be able to express, in and for that great community, its understanding of a solidarity that is free from 

violence and hatred.      Johann Metz. –Faith in History and Society 

 

The night before he was assassinated on April 3, 1968, King repeated his warning: "It is no longer a choice between violence and 

nonviolence. It's nonviolence or nonexistence." 

 

Only in Matthean redaction at Matthew 12: 38- 40 have the authorities heard Jesus' three-day resurrection prophecy-a development 

that allows a quite different logic.  There a three-day watch is necessary lest the disciples steal the corpse and "tell the people" a lie 

about resurrection.  In Gospel of Peter 8:30 the problem is quite different.  Only after three days-that is, on the fourth day, as with 

Lazarus in John 11:I7-is someone surely and certainly dead.  Guards are -- needed until that point of possible resuscitation is securely 

past.  If the disciples were to resuscitate Jesus (or so it goes in the minds of the authorities), the people, in their present state of mind, 

might assume resurrection.  They would not even need to be told by the disciples!  Because of the repenting people, then, the Jewish 

authorities enlist Roman help in guarding the tomb. A crucial distinction is now established between Jewish authorities and Jewish 

people, and this distinction reaches a climax in Act 3.  Both Roman and Jewish authorities are actually at the tomb and witness the 

resurrection of Jesus. The Roman authorities confess Jesus, but the Jewish authorities conspire with Pilate to deceive their own people: 

The all came to him, beseeching him (Pilate) and urgently calling upon him to command the centurion and the soldiers to tell 

no one what they had seen. “For it is better for us,” they said, “to make ourselves guilty of the greatest sin before God than to 

fall into the hands of the people of the Jews and be stoned.” Pilate therefore commanded the centurion and the soldiers to say 

nothing. (Gospel of Peter 11: 47-49) 
Crossan, John Dominic. The Birth of Christianity. NY. HarperSanFransicso. 1998. Pg. 497.  

 

Gospel of Peter: 1: 5. And it was noon, and darkness came over all Judaea. And they were troubled and distressed for fear the sun had 

set while he was yet alive, for it is written for them that the sun must not set on him that has been put to death. And one of them said, 

Give him gall with vinegar to drink. And they mixed and gave it to him to drink, and fulfilled all things, and accomplished their sins 

against their own head. And many went about with lamps, supposing that it was night, and fell down. And the Lord cried out, saying, 

My power, my power, you have forsaken me. And when he had said it, he was taken up. And in that hour the veil of the temple of 

Jerusalem was rent in two. 6. And then they drew out the nails from the hands of the Lord and laid him upon the earth, the whole earth 

quaked, and great fear arose. Then the sun shone, and it was found to be the ninth hour. Then 

the Jews rejoiced and gave his body to Joseph so he might bury it, since he had seen what good 

things he had done. And he took the Lord, washed him, rolled him in a linen cloth, and brought 

him to his own tomb, which was called the Garden of Joseph.  

To see the entire text of this short non-canonical gospel see: Gospel of Peter: 

 

Perhaps Christians need to say something different to their children. “My child, the world is 

always a dangerous and threatening place where death surrounds us. When I brought you for 

baptism I acknowledged that I could not possibly guarantee your future. I handed you over to 

the God who loves you and with whom you are safe in both life and death. There is no security 

to be found elsewhere, certainly not from me or those like me. Live with courage, therefore, 

and, if it must be, do not be afraid to die in the service of what is good and just.”   
Meilaender, Gilbert. After September 11.  Christian Century 9/36-10/3, 2001 Pg. 8. 

 

My hope is that this holy week will be one that brings you to a new depth in the understanding 

of the God of Jesus. A God who loves without condition, a God who will do whatever it takes 

to get us to realize what being loved like that means. In his nonviolent refusal to pay back 

harm for harm, Jesus absorbs the violence, takes it upon himself. He becomes the scapegoat, 

and the evil ends with him. His mission to save his people from their sins proves to be 

successful. His Father does not glorify violence. God did not send him to be a sacrificial 

http://www.earlychristianwritings.com/gospelpeter.html
http://www.earlychristianwritings.com/gospelpeter.html
http://www.earlychristianwritings.com/gospelpeter.html
http://www.catholic-forum.com/saints/stat0501.jpg
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victim, but to carry forward a mission of peace and nonviolence, a mission that involved a cost. Even in his death he shows us the 

way. Fr. Robert Beck  Pg. 74. 

 

Nevertheless, the price of such momentous realization is that you must first "go into the tomb" with Jesus (Romans 6:4) or at least 

wait attentively at other people's tombs as the Marys’ did (Matthew 27:61). It is significant that all accounts have the women visiting 

or accompanying death, and they come out the other side much more quickly than the men do. You can learn the essentials by strong 

identification and accompaniment of others in their death walk. Solidarity with other people's suffering teaches as much as direct 

suffering does, and often more so because of love. Just ask good hospice workers, who are emerging as some of the wisest "practical 

theologians" around today. Visiting and caring for the sick and accompanying the dying and dead is their seminary. This kind of 

companionship has been called a "corporal work of mercy," but now we know that it is the visitors who often receive the wisdom 

more than those who are visited. Some call this "reverse theology" because it turns just about everything on its head.  Pg. 145. 
Rohr, Richard. Immortal Diamond.  San Francisco, CA. Jossey-Bass Pub. 2013. 

 

All the foregoing helps us to understand Jesus' experience on the cross. Jesus dies reciting Psalm 21(22) in Hebrew, whose verse 11 

says, 'Eli }atta ("You are my God"), which for someone whose native language is Aramaic could sound like 'Eliya td ("Elijah, come"). 

By dying with the words 'Eli 'atta ("You are my God") on his lips, Jesus shows his radical, even violent, trust in God, thus continuing 

the same union with his Father that he had proclaimed in Gethsemane. Despite all his pain, he dies proclaiming that God is his God, 

that is, his Father. Like the persecuted just man that he is, and like all who thirst for God in the desert of abandonment, Jesus dies with 

the final words of the great Hallel on his lips, celebrating the ultimate triumph of God over the enemies of the covenant.  Pg. 51-2. 
Olivera, Bernado. OCSO. The Sun at Midnight. Collegeville,MN. Liturgical Press. 2012  

 

Seeking to be faithful to the way of Jesus, Christianity urges humanity to be 

poured out for others, to strive for justice, to suffer for the same of the 

happiness and fulfillment of the world. Jesus used the symbol of the feast to 

illustrate his message and show us how to become food for one another: “Take, 

eat; this is my body…this is my blood of the covenant, which is poured out.” At 

the time of Jesus, in the Jewish mindset there was no sense of a division of 

body and soul within persons. The body referred to the whole being and blood 

meant life. Jesus was saying in effect. Take my life and my whole self as 

nourishment for your greater life and do the same for each other.” This is the 

feast of giving that Jesus speaks of, modeling it with is how life and death. This 

is the kenosis of the Universe made manifest. Pgs. 126-7.   Macintyre, Margaret. 

The Cosmic Pilgrim. Eugene, OR. WIPf & Stock Pub. 2010 
 

 

If you would like to read a good book I recommend “The Misunderstood Jew. 

The Church and the Scandal of the Jewish Jesus”.   The author is among the 

emerging Jewish scholars who are bringing their wisdom to the discussion 

between Jews and Christians since Vatican II.    Levine, Amy-Jill. The Misunderstood 

Jew. NY. Harper Collins. 2006 
 

Love is not what you do; it’s how you do it. It’s obvious who’s in love and who 

isn’t. When you stand in the state of love that Jesus offers, you live inside of a 

different energy. You’re not entirely self-preoccupied. You try to care for the 

world. You say, “I have one life and when I leave here, I want to make sure this 

world is a little better because I was here.” What might happen if we woke up 

each day with this intention: “How can my existence on this earth increase the 

quality of life on this planet?” Richard Rohr 

 

Links to all the books mentioned in this guide are on The Ark web site: www.theark1.com 
Beck, Robert. Sunday Homilies: Cycle A  2014. Pgs. 89-92. To order contact Carol Oberfoell 
Beck, Robert. Sunday Homilies: Cycle A  2008. Pgs.59-62. To order contact Carol Oberfoell 
Beck, Robert. Sunday Homilies: Cycle A  20011. Pgs. 72-74.To order contact Carol Oberfoell 

 

 

Now have a Blessed Holy Week 
 

http://www.theark1.com/
mailto:carol.oberfoell@loras.edu
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